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BY THE WAY 


It is difficult to imagine that even in 
the present times human beings of aver- 
age intelligence would cling to the notion 
that _progress in any department of 
human activity has reached its ultimate 
goal, - Yet how many instances of this 
clo we meet in practical life! 


HERE, even in this birth-land of breadth 
of thought and toleration of views, not a 
few powerful sects hold that the ideal of 
spiritual and social progress taught in 
their respective ancient'scriptures consti- 
‘tutes the high-water mark of develop- 
ment in those departments ; that nothing 
higher could possibly occur in the nature 
of things in all time. 


TAKE for instance the notion of some 
of our sects ‘about the Veda. The Veda 
holds within it, in the state ofthe highest 
possible perfection all knowledge, if one 
could but read between. the lines and 
understand it in the right way ! Naturally 
its teachings on all matters are final, 
there being.no room for further evolution. 


Bvt it requires only to be mentioned 
to be seen that the large body of thought 
which meets us in the later scriptures, 


chiefly in the Upanishads and the Darsha- 
nas, represents a higher evolution of the 
Vedic thought. We can almost trace 
the growth link by link. The. Veda_is 
all sacrifice and nothing but it. ‘True, 
there are portions of it which have no 
direct bearing to the performance of 
sacrifice, and still others which tcach a 
higher form of spirituality, but they are 
not Veda. They are of no authority, 
The only way to use and fulfill them is 
by connecting them with some part of a 
sacrifice, (Mimdmsd, I. ti. 7 ) 


FROM this a distinct. and unmistak- 
able step higher is taken in the Upahi 
shads. In one of the oldest of.them. the 
Brihaddranyaka, the opening . mantras 
reveal the process of transformation. It 
is an apotheosis of the horse-sacrifice. 
“The Dawn is the head of:the sacrificial 
horse, the Sun its eye, the Winditst-cath, 
and soon. The bloody sacrifice i: t-ans- 
formed into the meditation ofthe Itrd¢—- 
the ‘Logos. The consciousness of the 
One Self emerging in more or ‘less un- 
developed form in the Veda grows and 
expands, at first slowly, yet unable to 
shake itself free from many of the karmic 
rites, but surely, till it bursts forth into 


BD PRABUDDEEA IWELARVEA Atk 


the supreme grandeur of Za¢/Team Lsi. 


THE famine-stricken Brahman who 
keeps body and soul together for two 
days by eating the remnants af a dish of 
impure cereals partaken of by a chandtla 
elephant-kceper, comes to the sacrifice of 
a king and frightens the performing 
priests with the threat that their heads 
shall fall off if they uttered the mantras 
without knowing the significance thereof, 
The sacrifice comes to a standstill, for 
the priests were learned only in the letter. 
The king appoints the Brahman who 
degraded. himself into a chanddla by 
eating the remnants of the food of one, 
as the head-priest. 
the full significance of the mantras to the 
other priests, and the sacrifice is success- 
fully performed. (Chédndogya, I. 10). 
The lesson is brought home that spirit is 
all in all, not form. 


The latter. explains 


THEN comes the other great idea— 
work without desire for reward, Mark 
the Lord’s severe deprecation of the 
Vedic Karia-Kanda, in the second chap- 
ter of the Gita. Are hot all these the 
signs of a higher evolution ? 


THERE are many more evidences, One 
of the strongest of them is very curious 
too. There are some who regard the 
later scriptures—even the Upanishads— 
as.inferior -o_the Veda in authority. Be- 
cause they are later. All perfection 
imving been reached in the Veda. But 
the queerest part of it is that they practi- 
tHily.conform to the teachings of the 
Her scriptures in certain matters which 
ame inedirect opposition to those of the 
Weda. 


Pris casy no doubt to ignore and defy 
the course of Nature theoretiċcally; but 
it is another matter when it cores. to 
practice. .\n interesting iHustration ot 
this fact is furnished by those, who, while 
not believing in the possibility of the 
evolution of Vedie standards, practically 
follow those of the tater scriptures, Phe 
killing and eating of the bovine species, 
intercourse with the husband's vounger 
brother for an issue, marrying girls of a 
different caste &c., had the sanction of 
Vedic society as institutions quite legiti- 
mate and moral. Even in the older 
Upanishads we find the practice of beef- 
eating, Does any-sect following the Veda 
sanction these customs now? No, the 
tide of evolution is stronger than most 
of us-imagine, 


MECH friction and retardation of pro 
gress consequent on bigotry and dis- 
harmony of sects would disappear if this 
were moregenerally understood. lluman- 
ly speaking there is no end to progress, 
We can never learn too much. How 
silly then is the assumption of superior- 
ity and the attempt to fit one coat to 
every body! 

WE confess we are not a little surpris- 
ed to sec our contemporary of the .1/ysore 
Herald taking up the rô of grand- 
mother to Mr. Justice Ramachandra Iver 
of Mysore, on his resolution to spend the 
remainder of his lifeas a Sannyasi n In 
inducing him to give up his laudable aim 
which, our contemporary is pleased to 
characterize as “selfishness” and “griev- 
ous error,” he falls foul of the Sannyasin 
body as a whole and remarks :~- 

“We do not-admire Mr. Ramachandra 
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lyers resolution to become a practical 
sapuyasing We have enough and to 
spare such Sannyasins in India, Their 
They are tor 
How 


--by which we meam 


lite is a Ure of selisiness, 


their own sahatin. Faded ! 


many practic 
real and wue —Sannyasins are there uow 
iu fadia who had been Ramachandra 
Evers before they renomneed the world ? 
Or why would india be what she is to- 
day —-fallen ian tbe high pedestal she 
onee vecuipied and Jooking up to foreign- 
ers to come and revive her even: im 
matters of religion, whose mother sire is 
acknowledged on all hands to be? 

INDIA was erent when ihe Sakya 
Prince renounced, when kings and house- 
boulders after Alty used to throw off their 
harness of worldly activity and take to 
the third and the fourth — Ashrantas. 
But how many Hindus now care or dare 
tv do so? ‘lu hide their -weakness 
instead, they ré-urt to all surts of sophist- 
ries, and denounce the higher lite in the 
most absurd ard shameful terms; un- 
becoming vfa Hindu. 


EVEN in our own days one ‘practical’ 
Sanpyasin at least, has suceceded in 
partially Indianising (or spiritualising) 
the thoughts of the ‘materialistic West 
by his life and teachings. But of what 
avail is the service of one or twa or a few 
when there is so much to do? Of course 
when one does nut care for a work one 
can spare as many_trum it as one pleases. 

MUNEY can procure a better judge’ 
and Bie likeganu we can spare as many 
uf them as are wanted without the wortd 


commy to w standstill but cau true 


Sannyasins bee manufactured by the 
avencies of monet, learning, intellect and 


superior knowledge even? 


A prince onty, and not a beggar, can 
renounce. who bas drank deep the cap 
of worldly enjovinents and is disgusted 
And that 
is given to the very few and the far bet- 


with its transient character. 


Ween, as Ranma Prasad sang: “One or two 
kites only in a milion succeed to cut off 
their strings. 

Our contemporary, in his bewilderment 
Mysore Government to 
immediately Mr. Justice Rama- 
chandra Iyer the post of the chief judge 
which is going to be vacant and asks lini 
if he would stay on uuder that condition. 
It reminds us olsthe advice always given 
by grandmothers to „parents when a son 
seems inclined ` towards. Samuyas,—tyca 
marry him without delay !, 


advises the 
offer 


Tur charge of selfishness laid at the 
door of Mr. Iyer rebounds. on the head 
of ow contemporary. Does he not dis- 
play astounding selfishness ‘in ignoring 
the higher good accruing from a true 
Sannyasin to mankind and the world in 
general, for the consideration ofa “gra:t 
loss” to his province? But one always 
sees a mote in another’s eye when there 


is a bedth in one’s own. 


Swann Vivekananda has gone over to 
Dacca (East Bengal) on invitation, where 
after visiting some holy places, he is 
expected to deliver some. lectures, 


*Juthisconnesion we wohl respectfully invite tre 
attention af our cuntemnorry to page 28 of onr 
Fotruary number to avoid repsticionzot whine we 
have to point one about the ese of the Saanyast. 
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SRI RAMAKRISHNA'S TEACHINGS 


KAMINE KANCHANA—UT 


NITYANANDA asked Sri Chattanya: — 

“Why do not alk my teachings of 
Divine Love produce any tangible results 
on the minds of men?” Sri Chaitanya 
replied :—"Because of their association 
with women (hey cannot retain the higher 
teachings. 
there is no salvation for the worldly- 
minded,” 


Listen Brother Nityananda, 


Is it Måyé (arm) or Mëvè (a3) (woman) 
which has devoured everything? 


WorLD-bound souls cannot resist the 
temptation o woman and wealth and 
direct their minds to God even if they 
suffer a thousand humiliations for their 
sake, 


A ripe margo can be offered to the 
gods and used for all holy purposes, but 
if it iy pécked by a crow it comes tu no 
use at all,—it camiot be dedicated as an 
offering to the gods or to the Brahmans, 
nor should it be taken by one's own self. 
Boys and young men of pure minds 
should be sovght early for leading them 
to the path o religion béfore-worldliness 
entérs much into them, It- is dif- 
ficult to lead them Godward_if they. have 
ond been. inoxicated with the wine of 
woman and. worldliness, 


SOMETIMES Stt Ramakrishna used to 
catmatire with great brightness aud 
eff@&t tne various little ways, coquetries, 


flirtings and tricks of women by which 
they enchant men, Dressing himself 
like a woman he played her tactics of 
side-long looks and various other gestures 
of enticement, when she is in the act of 
feeding her husband, The husband citn- 
Hot eat any more, but the wife will not 
listen, “Have that sandesh, my dear, try 
at least this Jipii you, would, | daresay, 
like the other thing prepared by me,” Xe, 
pulling her sdf on now this way 
and again another, By and by she 
comes out with her wishes: “The wife 
of the. eldest.son of our neighbours, the 
Brahmans, has had such a nice necklace 
of gold presented to her only the other 
day. IfI hact-such an one for myself,” 
and so on and so forth. 

Ir once- through intense vadrdgyam 
(renunciation) one attains, to God, then 
the inordinate attachment to hist and 
consequently to woman falls off, then 
also there is no danger from his own 
wife. 
equal distance from a piece of iron, which 
will draw it with astronger force? Certain- 
Verily, God is the 
larger magnet, what can the smaller mag- 
net, woman do against the other? 


If there are two magnets at an 


ly the larger one, 


A holy man used to look at a chende- 
lier prisin and smile, The reason or his 
so doing was that he used to see vuivus 
colours through the prism,—red, yellow, 
violet &c., and as all these colours are 
false, so he knew the world to bu. 
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A MEETING WITH A SADHU 


T was quite satural that everyhedy shouid 
be attracted towards bim, I thought, 
when I saw the Zaramhamsa Badd, of whom 
I had heard s0 nuch the last two or three days. 
What struck m: most at first sight was tae 
boyish tenderness of look, the softness of 
complexion of è child, thy delicate lotus-like 
hands and feet 


ofthis man of forty winters. 
His large eyes bathed one in a fountain of 
purity, the light from them was so penetrating 
and full, the es:podiment of frankness and 
innocence, Possibly the effect was heightened 
by his broad forehead, an exceedingly well- 
shaped mouth snd n strange expression in 
the nostrils, It was hard to faney an 
improvement ofthe features, expression, or 
voice of the man—they were wil su sweet 
and soothing. One wondered how flesh and 
blood could be so beautifully enfigured and 
expressed.. But one needed not to wait long 
before this man to find the real reason , out 
It was the mag c light of spirituality back of 
the-min- that transformed everything it 
touched into lfe, beauty, grace and gentle- 
ness, 

I was too engrossed in these thoughts to 
listen to the earnest talk in whispers of a 
group of acquaintances and friends by my side 
wha had evideatly been spoken to by the 
Saahu. Presently one of them a judicial 
officer of high rank, said, “We see now, how 
hard is Afokslur to attain, Our next question 


uf work is impossible in the life of a house- 
holder, ‘The householder's self is mukiples 
Every relation and possession. constitute a 
self to him. He way sacrifice his own self 
in a certain act, but there is the consideration 
for his other selves, wife, children, relatives, 
possessions and so on, which he can hardly 
brush aside and rise to the occasion”, 

“With the decline of spirituality in the land 
and the institution of Vanaprastha obsoles- 
cent, very few only can give up home and its 
ties and work with any degree of self-renun- 
ciation, How is this state of things to be 
remedied ?”—was the next question, 

Then-the lightning flashed and the thunder 
roared. ‘he calm, soft and sweet expression 
on the face of the Sadhu changed into one 
of intense fire and earnestness, almost that 
of agony. He said :—- 

“Do you know who is responsible for the 
decline of spirituality in this motherland of 
spiritiility? It is you, who are proud of 
your high castes, yonr education, your felici- 
tous circumstances, In the vanity of your 
birth, aud the intoxication of your education 
and position, you have sapped the founda- 
tion of your society, you have sucked the 
marrow of the backbone nearly dry which 
supports you. How can your society have 
spirituality when the stream of its life is 
scarcely sufficient to flow? Zamogura is 
death, Razas life, and Safa spirituality. How _ 


is, What work is the best preparation for 
risişg to that plane of non-action which 
pregedes Moksa? 

Work which involves a complete self- 
rentfuciation,” was the reply in clear sweet 
accents, which carried conviction with them. 
“Sgr the majority of Afumuksãus this sort 


can you expect the manifestation of Safow 
while the land is covered with Zumas? 
Transform this Zamas energy into Kajas 
and then only, and not till then, would there 
be conditions made for the prevale::ce of 
Sates, ‘Khe beautiful lotus blooms in the 
blue ether on the surface of the wate, Do 


ad PRABUDDILA BHARATA APR. 


you not kuow it derives its life from the 
putrid mud underneath ? 
ner the roots of the divine flower of spiritual: 
ity lig in the virile, energetic, bursting life of 


En the same man- 


a nation, Is that tremendous will effecting; 


complete selfcontrol and translorming a 
man jnto a goc, is that idl overcoming one- 
pointedwess of the dutetharana, merging 
in the bliss of the Absolute in realisation 
after successfully rending the veil of Aara, 
possible to evo've from a famished ‘brain and 
invert heart? And what Drait and what 
heart can you expect your nation to possess 
whose stomach is a helpless prey to chronic 
famine? It is a wonder of wonders and 
ouly shows the unspeakable and indefinable 
power of Jeya that you cunnot apply the 
moral of the story of the quarrel of the, dit 
ferent members of the body to your own 
case and help vourself out of this difficulty. 
Agriculture anc the other indigenous indus- 
tries of the country which produce wa (Aaaa; 
food) are fast cying out, for the very sufficient 
reason that our own antedeluvian methods 
of doing thers cannot compete with and 
hold their ow. before the advanced and 
scientific methods of foreign countries. And 
what. has been the result? su (duxa) is 
being produced lesa and less, and even what 
is produced cwmot be kept in the country, 
for our buying power has dwiidled iuto 
almost nothing in comparison with that of 
other countries, This «g (Anna) question 
is telling upon the whole people, but its 
sevefest blow falls upon onr agricultural 
andcindustrial population which forms the 
fourrdstion of the national snperstructure and 
the Backbone of the social-orgatism, It is 
theyawho are fist Jeveted down at the touch 
of starentyss itis theywho fall helpless victims 
to tHe ravages of diseases following in the 
waka offfiimuce. How could there be an 
Upliervalvofibr tin.and heart powers to their 
higuwet (Which savother caine for spirituality) 
witltRhetstonte.ch of the. couutry empty aid 


backbone marrowless ? g aT GH JRA, SICA] 
sa fe yam agaj ama aafyaqaa'y 
[Verity man is formed of the essence of elana, 
sinna surely, is of beings the eldest; thence 
itis ealed the medicament of all- Zwir. 
Cpa. Anandavalli.) 


Aana isthe tile of man, The Aara-producers 


Listen to the Sruti 


therefore are the Jire of the nation. How 
could a mttion be great in any way---and far 
less in spititndity.-when its life—its Auna- 
producers—ts in such a low ebb ? 

indeed in famine relief camps and in the 
thick of severest privation you will find very 
few members of the higher castes, | ow is 
that? 


education and enlightenment have been able 


Because the higher castes having 


to move with the times and adapt themselves 
successfully to the changed conditions, ‘The 
lower castes having no education have not 
been able to do this, Now if you analyse 
the situation, you will see the lower castes 
have all along been kept down and deprives 
Many of 
you will perhaps say that only Vedic educa- 
tion has been refused to them, nothing else. 
But that is only in writing, not in practice, 


of education by the higher castes, 


The tree is known by its fruits. 
lower castes uneducated as a rule if they had 
the same advantages of enlightennicut 2s the 


Why ave the 


higher ones? It fs no argument to say that 
they did not care to take advantige of 
education—they did not care to learn, [t was 
the duty of the higher castes to make them 
learn, No, the truth is the other way. ‘They 
have been trampled down and kept jealously 
away from the taste of knowledge and power 
as all subject races are- kept by their con- 
querors. It is your shortsighted tyranny, 
members of the higher castes, that bhas 
brought the country into its present pass. 
There is yet time, You can yet make amends 
for it. You can gain your individual J/oksAe 
as well as raise your motherland to her for- 
mer position—yeayinake her greater and 
nubler,—by the renunciation uf yvur little 
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selves, Give np your homes, and comforts, 
some OF you, higher ciste people, sacrifice 
some of your best lives in fighting this demon 
that your past Karma towards the lower castes 
has brought ivo being. You sir, a great 
judicial officer and leader of your society, 
it behoves men of your standing and ander- 
standing to give up and take the beggar’s 
bowl and work selflessly, work without the 
object of gain, work unimpelled by any 
putrid idea of duty, for the salvation of your 
country and your own freedom, Educate 
the masses, restore them their lost industries, 
aye, and give thent many mote, help them 
stand on their feet once again and you will 
see new life come to the dried bones of your 
netherland, Aml with the advent of tile, 


you will see the tree of spirituality sprout son 


this soil once more. and grow and bloom 
and All the whole world with its- sweetness 
as it has never done before, But natil some 
of you, men of true education and character, 
who have made their mark in the world, do 
not care to be Rishis, do not give up and 
become homeless beggars, do not in this 
wise come to the. resene of the spirituality of 
your land, there is no hope of Dharma, 
Artha, Kama and Moksha in poor Bharata- 
bhumi P 
The teacher stopped and before the assem- 
bly had recovered its bated breath, he took 
leave and retired. J shall not try to describe 
the effect which he prodtced upon us. And 
I do not know if I shall meet him again, 
A SERVANT OF THR Sapitus 
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ROM the cast as from the west, from 

the busy town as from the quicter 
country there comes the cry, “Wanted 
How tp attain that 
immortal stage which the sages of yore 
called Paramduanda is the craving of 
To supply that 
want different religions were. evolved. 


perfeet happiness.” 


cach and every soul. 


Diffarent methods were found out by 
people of different taste and-etiture It 
is therefore that though the different 
religious systems differ in their respective 
metitds, thoigh the philosophy of one 
relig pn appears weaker than that of 
anotlier, yet all have the same goal in 
view They are like different radii from 
the @meecentre. The goal is Eternal 
Bliss Every work in this world is done 
with the motive of attaining happiness. 


Students pore over their books and men 
drudge at the desk, only to attain com- 
fort in after-life. THe workman toils all 
day long, the soldier fights his bloody 
battles, with one and one object alone, 
namely, to be happy, Imagine the 
exultation of the Duke of Wellin ton 
after the grand victory off Waterloo. 
Happiness may be attàined in various 
ways. A Napoleon would be happy 
after he has conquered the whole of the 
world -An Edison would be satisfied if 
he has worked miracles in the domain of 
science. A Rudyard Kipling would be 
glad if his verses are sung in the barracks 
of all nations, A Tantia will not rest 
until he has accomplished azgreat dacol- 
ty and frustrated all attempts of the 
police to arrest him, A poor workman 
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would be cuite satisħed if hef gets eight 
annas, dustead of forr annas. at the end 
ofthe day. Buta Yogi, a seeker after 
‘roth, wil never rest until he sees the 
Most High, until he gets Paranduanda, 
No doubt there is always happiness after 
success, but the duration of that happi- 
ness is shorti Napoleon might have 
heen happy immediately after a victory, 
but certainiy that did not laste forever, 
Identical is the case with all worldly 
desires and the happiness attained by 
their fulfilment, None is ever-lasting, 
itisa fact, and no one can gainsay this. 
Wherever there is a desire, there is anx- 
iety, and where there is anxiety, happi- 
ness.cannot exist. Let all desires.ccase 
and happiness will come of itself. We 
vainly seek for Ananda in the outer 
world, for it is witliin us that true happi- 
ness can be found. The fountain of 
happiuess elways exists there, but these 
desires cover it over, Let us remove the 
shroud and Paramdnanda will show it- 
self in its giory. Weshould-not bother 
our heads about the philosophies and 
theories of different religious. Let us 
begin to work at once in the right 
direction. We will come to know by 
and by what is most needed to satisfy 
our spiritual cravings. Let us act up to 
what we now know to be right and we 
shall know tater on whut more is to be 
done, A person, who at night in a dark 
juriglezwants the whole of it to be lighted 
upgto show nhim the right path, can never 
reagh his goal. Let him first walk the 
shæt distance that he can clearly see 
belare nim with the light of his lantern, 
and themext little bit of the path will be 
illumined in due course. Following this 
mefhod be can travel along the whole 


path and reach his destination safe. 
We foolishly want the whole path to be 
lighted up at onee, all the: intricacies of 
religion made clear tous at a breath, We 
wish to know all that the sages have 
known after ages of research and ex- 
perience, before we take a single 
step forward in practical religion, We 
want to have the theories of Taylor and 
Leibnitz explained to us before entering 
upon thestudy of Elementary Mathemat- 
ics. But this cannot be done. We must 
begina regular study of the subject before 
we can hope to grasp its more advanced 
theories, The best way to proceed is to 
bring into action those virtues upon which 
the verdict “Essential” is passed by each 
andevery religion. All these virtues when 
combined together make up what we call 
Purity. Purity should be the watch- 
word of every secker after truth. “Blessed 
are the pure in heart for they shall sec 
God,” says Lord Christ. Our thoughtsand 
deeds must be pure, But deeds being 
the outcome of thoughts, we should 
first watch our thoughts, When thoughts 
ripen they are turned into actions, and 
actions make the character. To possess 
pure thoughts we should have pure 
surroundings, and pure food and Urinks. 
Surroundings have a great influence up- 
on the human mind. Go to the top of 
a high mountain overlooking the beauti- 
ful scenery of the valleys around, and 
you will find your mind elevated. Look 
-at the vast—-expanse-of-the-sea and-you 
will feel your miud expanded. Visit a 
tavern or attend a nautch and you will 
find your mind much lowered in moral- 
ity. These are the experiences of nearly 
every person, 


Company, which also falls under 
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surroundings.nas a great influence, df 
your company is good and high in 
spirituality, vou wil be vised toa, Tf 
your companions are degraded, they 
may bring you down to thcir own 
level Always choose a companion who 
is better thana yourself in morals, a 
man of stronger wil, and vou will feel 
his clevating influence. Great men have 
always a magnetising effect upon those 
who come into contact with them. Those 
who have come in contact. with saints 
know this very well) The reason of 
this is not far to seck. Will power may 
be compared to electricity, Men com- 
ing near the saints are affected by their 
will power by induction, Great men are 
like great reservoirs of energy, go to 
them and you will wet some. They are 
suns of morality and spirituality, be near 
them and you wil receive some wianinth, 
Come in close contact with thew, and 
you will be more and more attracted by 
them, and finally become like theni 

On the other hand, when you mix 
withimorally low persons, you are sure to 
possess of 


lose what you already 


spirituality. lt is for this reason that 
sages have spoken so highly of “Sat- 
saiga” or company of saints, By living 
in the midst of saints, a desire may spring 
in our minds to be like them, to get 
Moksha, liberty. 
Win one has a strong desire for 
Mokska one enquires about it from sages; 
~and-intheway advised; tries-hard-to attain 
it, audifinally gets it. “Knock and it shall 
be opaned:” Try and you will get it; 
searcluaiid you will find Bliss within you. 
It is really, a fatal error to suppose that it 
will camesof itself without any exertion 
on ougpart This is fatalism pure and 


simple and is only a plea for idleness, We 
must work and werk till we achieve the 
end. “Nise! Awake t and stop sot till 
the goal is yeached,” says the Upanishad, 

The influence of food and drink is 
not little upon the human miad, Take 
one kind of food and you will feel Savte, 
take another kind and the Tasmoguna will 
prevail in you, Of the large varicty of 
food, it is very difficult to determine cxe 
actly the properties ofeach, But general- 
ly speaking it may be said that vege- 
table food tends to produce rest and 
peace of mind while meat has a opposite 
tendency, ‘There may be some advan- 
tages of meat eating considered from the 
physical point of view but it.does never 
help aman on to the path of spirituality. 
So much is certain that simple or plain 
food is the best. Where there is much 
luxury Rajas and Tamas predominate. 

More marked ts the influence of drinks, 
Leta man take a strong stimulating 
drink and you at once sce the change, 
One who drinks alcoholic liquors loses 
self-possession completely and turns into 
something quite different from himself 

There is another agency which is 
potent for good or evil—the books we 
read. All civilized Governments prohibit 
the - publication af obscene books, yet 
much rubbish is allowed to sedithe light 
of day. There are many books which 
contain, nothing elevating, These and 
all works which deal with the dark site 
of-hinnanity, should_be-despised by tha 
young. 

What religion is there whieh does not 
preach the above tenets? All reli; ors 
agrec that purity of life is thevone tling 
needful. Itis here thatallof them mect. 

Bawa BUDH SING. 


nS 
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ARA'S nother soon died of a broken 
Her 
poor brother bore the popular oppro- 
britm as well as he could, but the day of 
On the second 


heart after her departure. 


his. reckoning was near, 
year after his cowardly assault ‘on ‘Tart, 
the Guru's nephew fay on his death-bed 
struck by palsy. letter 
after letter to Tara’s brother to come and 


He had written 


see him once, but the latter was obdurate, 
At last one day he made his people 
carry him on a to Thri's 
brother's house. He said he had a dis- 
closure to make without doing which he 
could not die, and sent word to all the 
principal people around to come there 
that evening. Then in that assembly he 
recounted all that he felt and did towards 
Tara, how she was pure as the Spirit and 
how he got up and spread the false story 
about her, which cost. her and her people 
so much, He was there to crave the 
mercy of Terà’s brother and of all- his 
neighbours, whose minds hehad poisoned, 
Mamata lid of course hear the story 
of@fara’s shame and sudden disappear- 
ance from home, which people naturally 
atEbured to the action of the conscions- 
nemmofguilt brought home. But she was 
‘toumlittlemnterested in her to make any 
cara aie She also heard in due 
CWERwwE lie confession of Tara s traducer 
SEON Iyathie same indifference as 
atened to the accounts of Silavati’s 
HOW@ESMEE fact she knew more about 


hammock 
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vided more food for eriticism. 


forinerpro- 
Silivati 
of course knew nothing about Tàra later 
at ail 


than Tari. b cause the 


to her widowhood and nothing 
about Mamata. 

Accompanied by many a devoted and 
earnest disciple, and‘ invited to, and 
sought for by people of various parts of 
the country, Mataji at last arrived in the 
city of her birth, Her disciples put her 
up in a palatial building in the central 
part of the city and all the well-to-do 
and educated people flocked to see her 
every day. Very few were there who 
did not learn to adore her and none who 
did not respect, Her power was irresist- 
ible, for shë tanght not words, but gave 
The matted hiir hang- 
ing down like so many fat snakes from 
her head, her lotus complexion radiant 
with spiritual light, the small ash- 
besmeared. forehead with the sweetest 
face and large deer-eyes pouring forth 
nectdr,. with occasional weird look 
that penetrated one through and through, 
her vast mental culture and catholicity 
of heart, and above all the vivid feeling 
of loving support and protection which 


reccive 


life and spirit, 


an 


one seemed to unconsciously 
from her while in her presence—drew all 
hearts to her whethér they were spiritual- 
ly inclined or not. One mystericts thing 
about her-was that her chela never came 
out to the public ever since he came 
there, and that was the subject abont 
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which the popular curiosity was fast 
nearing its bursting point, & 

A fortnigh! passed but no one could 
suspect her Lientityv: one great reason 
of this was that none of her near 
ucighbours had come to see lern Sili- 
vati ang her iaimediate circle of friends, 
though burning to see her, did not come 
till the last, when the popular report had 
confirmed nothing but the ideal Vograd 
about her. 

At last Silivati did come oncalternoon 
with a party of ladies and gentlemen, 
There was a ions and interesting talk on 
several subjects—imostly pertaining to 
Social Reform and the unsatistactory 
status of woman in the Hindu ĐSociety—- 
Mitàji's opinions about which did not 
quite commend to the hearts of her re- 
furiney audience, but which they could 
uot dislike owing to their being present- 
ed most rationally from quite a new and 
unique At nightfall, as 
the party was about to leave, Silavati 


standpoint 


said in Hindi--ia which language Màùtùji 
used to hold conversation generally— 
that a look in Mitaji's eyes reminded 
her strangely of a schoolfellow—but they 
were su Unlike ip other respects, Tt was 
merely a taneye And she laughed. 

A few seconds later as sle stood up 
tu go away Mataji said to her in the 
localevernacular, “Silavati, you stay here 
alonga little longer,” startling all the 
people there. 


Sitavati-felt like-one-spelh bound —aud. 


within effortgisked her companions to 

leavegher there alore, as Matiji desired. 

Wen they had all left Sili asked: 
Mataji, who are you 2” 

YBu williKnow that presently. But 

© yu knowrwhat has become of your. 


first son Rama?” 

Silavati was perfectly confused. She 
cried in an agony: “No, But what ts 
How do you know about 
Mataji pulled out 
a piece of glass from underneath the 


that to you. 
him. Where is he?” 


cushion on which she sat and held it 
towards Silt. “Sila,” said she, in a 
voice the soft melody of which vibrated 
in every netve-fibre of Sildvati with 
electric force —"Sil’, look at this glass 
and see what you were and what you 
are” Sil’ nervously caught hold of the 
glass and looked in while Matiji went 
on, “Look and sce how pure and sature 
you were as a girl, and as the true wife 
But look at the 
picture of what you have become since, 
Look how the venom of ingoustancy, 


òf vonr first hüsband, 


of sensuality, voluptuousness, free love, 
aud flirtation which you hide under the 
cloak of ‘female Jiberty’ and ‘emancipas 
tion of women’ have blackened you 
Directly you proved untrue to the memo- 
ry of your first husband and took a 
second, the wholesome control over your 
appetite. was removed. Your life be- 
came one of sense enjoyment under 
cover of respectability. Look what a 
drag-back you have given yourself to- 
wards animality by letting your appetite 
prevail over the acutestand most right- 
cous feeling of your own son. Think 
what responsibility you have incurred, 
to what degradation you have draeged 
yourself—if-that boy has—comunittcd 
suicide, Look at the mass of Tamoguua 
that clusters around your ouce pure 
mind” Silà looked on as one stupelicd, 
for she saw everything vividly in the 
glass that Matiji said. She saw her- 
self as a girl aud the loyal wife of her 
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first husband. as pure, bright and holy, 
a soft aud refreshing light playing around 
her head and sweet odour emanating 
from her breath. - The last picture was 
that of a bbertine, with sensuonsness 
A kind 


repulsive 


stamped on the'eyes and face, 
of dark, mmwholesome and 
emanation made its way from around 
her head and person and her breath was 
foul and nauseous. She also saw that 
the second picture stood on a rung of 
along ladder far far below the first, and 
a strong iron chain was fastened to her 
neck which was pulling her still further 
down all the time towards the bottom 
which was lost in darkness. She could 
not resist hating the lower picture her- 
kelf. As she was geing to say some- 
thing, Màthji resumed: “Now see and 
look at Mamata, haw low she was as a girl 
and where she has risen by her constancy, 
selfdenial and devotion. You can clearly 
see the fierce that 
surrounded her asa girl—they are past 
Karmas which cost the lives of her 
children. See the dark and unwhole- 
some emanation which surrounded her 
as a girl has cleared away. and is re- 
placed by thc sweet Sazric auras, Look 
also at the silk thread which is drawing 
her up from the invisible above.” Silt 
gazed with awe at the four pictures, 
whilg her higher nature scorched her 
heartwith penitence. She did not speak 
UT Matåji took the glass. away from her 
and put it back inits place. “Have 
mercwupon ime” said Silt, and clasped 
Matis feet. 

VGE liome now,” said Mitaji to her, 
freeimaher feet from her grasp, with 
kindnessand love pouring out from her 
cyesmmuiidzcome back to-morrow morn- 


looking arrows 


APRA, 


ing with Mamati and her daughter” 

“But E saw inthe glass that all her 
children are dead,” rejoined Sila. 

“Yos", said Matiji "AN ber owns 
children are dead,—Limeant-Kamala, the 
daughter of her brother-in-law whom 
she has adapted.” 

Early neg morning Silts brougluun 


could be seen waiting long at the 


road side by Marmata’s home, They 
could barely know each other int the 
beginning, but when Sila amid sobs and 
tears, had in a private room taid Mamati 
everything about hero experience with 
Mataji, and her orders to her, they had 
a good ery together, after which both felt 
greatly relieved. Mamati had already 
heard of Matiji, but didnot till then find 
an apportunity of paying her a visit, 
She made Sihi cat something and then 
the three, accompanied by a brother of 


. 


Kamala, got on-Sili's carriage and cane 
straight to Matiji’s place. 

When they came up to the entrance 
ofthe hall at one end of which was 
Mataji’s Asana, they found her chels 
sitting close by her on the ground. One 
second more and Silt made a frantic 
dart athim, while Mamaut approachiug 
Matiji cried ont :-—“Is it you, Tari?” 
That made Sila turn back and look upon 
Mataji though she did not relinquish her 
hold an her son, and made her ery out too, 
“What a surprise is this!” 

Poor Kumala and her brother were, 
“sttipehed visitors of this strange spectacle, 

Once more the sweet, calm and irresixts 
ible voice of Mataji spread its melody:— 

“Here Mamata, i have cut and polish- 
ed this jewel with my own hands for 
yoy- as you have done the same with 


Kamala for me and Silian Now Rama, 
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itis my pleasure that you should be unit- 
edwith Kamata to set the éxample of the 
ideal Grthastha in the present times of 
transition anc chiatige——.” 

“Blessed Mother! Aw I t be 
condemned to the prisoa,’—interrupted 
Rama, with a voice quivering with emio- 
tion “which even Jiran- Muktas stand in 
dread of?” 

“Tt will not be a prison for you, my 
worthy son, said Mataji firnly, “vou have 
crossed beyond the region of fear, So 
work out your Karma,” 

“Ard now Mamata, dowt wory your 
mind abont the niceties of Aula and 
Achara &e. Both of you ave Braluuans, 
that is enotigh, Rawa id. Kamala are 
tied to each other by Karma froma long 


past. So don't vou juterfere with Karnuvs 
laws and retard your own alvauce- 
ment.” 

What followed is easily told. Rama 
and Kamala were warried on the first 
auspicous day the next marriage season, 
and Mamata came to live with them, dn. 
Sila weut 
away with her two tittle children in a 


the home of Rama's father, 


small village home purchased by her 
second husband anil lived there a life of 
strict Brahmacharva wider the guidance 
of Mataji. after the 
properties of his two fathers—which was 


Rama looked 


considerable,—and spent his. time in 

meditation, study, and doing the dmy 

next to hin as a Grihastha. 
TWENTIETH CENTURY 


REVIEW 


ees UPANISHAD, with ihe 
commentaries of  Sankaracharva, 
Suresvaruchuryva and Sayana, (Vidya 


ronyn) Translated into English by si 


Muiadera Satri, D An Curator, Govt.. 


Book LIL. 


Oriental Library, Mysore. 
crown Svo. 1901. 

The volume under notice forms tho 
third partot Mr. Mahadeva Sastrt’s trash 
tion of the Tnittiriya Upunishad, Its 
partikular tithe is “Bralunevilyn expound- 
ed.” It contains the greater portion of 
the Brohina ov Auaudavilli, one of the 
nosutportum. coutributions in the whole 
Upamshudic literutare. . There is hardly 
wnyappportant question “of the Vediuti 
philogophy which is not discussed iu this 
workg (benntifully uceanged under appro- 


priate headings, by tha truuslutor) aid 
explained in their charavteristig perspicici=+ 
ty by thres of the highest anthoritics of 
that philosophy. 
n profexsed udntirer of there ittellectual 


Lt is surprising even to 


pints to notice with what clearness anl 
thoroughness they perceived nul solved 
muny of the problems centering round 
the system af the rigorous monixtie 
thonght—problems which ntodern thinkers 
ure only junt beginning to see, while only 


n few of then: dure xo mitelias andio then. 
Mr Malrideva Sustri lus already earned 


the distinction of being one of ilie most 
painstaking, veracious, capable and luvid 
translators of onr difficult moral books 
mnong contemporary Indian scholars, In 
the present work he lins surpassed lim- 
self, We have been deliglited with his 


perforutwee, 


na PRABUIHHTA 


BHARVTA 


APR, 


SWAMELVIVERKANANDA VE DACCA 


g“ famous man is now in our midst, 

He went in foran immersion at the 
Langalband ghaton the occasion of the hist 
Budhastani ; 
delivered an interesting speech ut the 


and veturning to Dacca, 
Jaynnonth College premises on Hie even- 
ing of Saturday Jast--the subject of his 
discourse being, “What 1 bave fearnt.” 
Beginning with mr expression of hia plen- 
sure nt the opportunity that his coming 
to Enst Bengal has afforded him, that inti- 
nnie knowledge of tris part of the eoun- 
try which he hitherto lacked in spite 
of his wanderings over many civilized 
countries fu the West as well as his grati- 
fication nt the sight of majestic fivers, 
wide fertile plains and picthresqne villages 
in his own country of Bengal which he had 
not had the govd furtune of witnessing for 
himself before, he referred to the fner that 
it is many years now that he has found 
Himluism to be the only perfectly sitis- 
fying rellgion in the world. He theroforo 
deplored the existence of widespread in- 
differentism in respeet of religion ntuong 
ls own countrymen professing such n 
uniaue cult. though le wus very well 
awae, ns he remarked, of the unfavourable 
nowarialiitic conditions ‘in whieh they 
passed their Jives, owing tu the accessiun 
oFémmropens modes o? thowght in their 
greamcountry, He also deplored the exist- 
encetuathe country of certain reformers 
whowwmited to retorm their“ religion or 
rather to turn it topsy-turvy with a view 
tonte regeneration of the Hindu nation. 
Thess wee, of tourse, he ndded, sume 


thonghtlal people among them, but thera 
were also people who followed others 
blindly or aeted according fo the Bengali 
Savi. “The kite bas flown away with 
Yor ear? Then there were others whe 
were neul after scientific explination of 
Hinda customs, rites. ete, omit who wera 
always talking of electricity, magnetism, 
air vibrations and that sort af thing; ‘and 
who would perhaps some day define God 
Himself as a mass of vibrations ! 

[n faen the Swaini was nothing, if nat 
umarte That he could talk away with the 
grentest, Hlnenes was an established fuck i 
but that he was so grent a Inunonrist and 
soupt in repartee wasn new experience 
tu many of his hearers. > o o a 

As to whathe had learnt, being the sehe 
jevt of his lecture, he pot forth in telling 
language the welleknawn essential condi- 
tions of progress in the path of spirtainticy 
whieh, he averred, was only to be tomlin 
Hinduism, including idolatry, This idola- 
try, he defended with afl the wit he could 
command, ridienling people who hil any 
thing to say agninst that phase ct one 
national religion, To nttain spirittaliny, 
he observed, one mist be disgusted with 
the world, expecially with wonmu and 
wealth ; he must. then be barning with u 
desire to see God—he was careful to say 
that his God was not nature nor any simi- 
Inr ilen. But these were mot all, that 
is, disgust with the work] asd beornlag deo 
sive for God were not sallei ==; the de 
votes inte seek satel sawt aos lere or 
spiritual guide who was 19 be bie conurel- 
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lor, phitosopher friend nm gnye. Yn 
short (on was the sine grit nen for spirit- 
wal progress aecor dings 1o the preucher 
tder notice saad we sre not surprised 
that erowds af people, mostiy youne men, 


ave flocking ro him for advice and Humi- 


WOMAN 


nation in regard to the one thing needful 
in om fife, The Swami advowales, aa he 
practises, cetibaey nod nany of his disci- 
ples ura fighting shy of mafrimony, with 
results that we are ng present nnuble to 
foresee. ~The laca Gacetie. 


IN ANCIENT INDIA 


{ Clontin wed from page 2) 


HIYRALERIBS: She was versed in 

s yoga and was tayght by Narada the 
intricacies of diplomacy and war. (Ghagavata 
X. 62, and Harivansa chaps. 167 aud 176). 

(10) SIYA: A learned poetess in the 
royal court of Bho. She put a riddle to the 
king and so pleased was he with it that be 
made her the handsume present of a lac of 
rupees. 

(11) YASHOVATI: She was efficient 
in the instittes of Dattatreya, It is stated in 
the Devi- Bhagavata( VI, 21 and 22 chaps.) that 
ste initiated the king, by name, Ekabira, 
iy certain mantras. 

(12) VISHAYA: On the authority of the 
Jaimini Bharata (Ashvamedhic, chap, goth) 
we know that she was an efficient writer, 

(143,14) KUNTI and VIDULA®: ‘These 
ladies taught ihe ancient history aud the 
dutiés of the Kshatriya to their sons, (See 
“MANKbbarata, Udyoga P, chaps. r31, 133 and 
136) 

(3g) CHUDALA: Herself a knower of 
Brugman she taught the supreme knowledge 
to-tlm king Shikhid! vaja her busband, as is 
desefibed in the Yogavashistha (Nirvana 
Pridfirana) 

tœ) DENAHUTI The mother of the 
Bhagevaii Kapila, to whom the sage dis- 
coumed on the knowledge of the Atman in 


the memorable chapter 33rd, 3rd skandlia, 
of the Bhagyata, 

77) DRAUPADI: ‘The heroine of the 
greatest epic of all times, the Mahabharata, 
In her forest abode she declared to Satya 
bhama, One of Sri Krishna’s wives, with jost 
pride: “L used to keep the records of all the 
wealth, the jncome and the expenditure of 
the empire of the Pandavas. When tle 
Pandavas used to remain absorbed ‘in 
contemplation, I superintended the treasury 
of the kingdom as vast and jnexhaustible as 
the ocean of Varuna with its various gems, 
When Maharaja Yudhisthira had his resi- 
dence in his capital, Indraprastha, there 
Were one hundred thousand elephants and 
the same number of fiery horses, “They be- 
longed to the bodyguard of my lord 3 whenever 
he went out, I used to arrange their num- 
ber and order according to the occasion.” 
(Vana P. 233rd chap) 

In the rest of the discourse. she enlizhten- 
ed Satyabjiaina on the duties of the wf: to 
her lord. 

(18) ANASUYA: She exptained to no 
less a personage than Sita (Rama's wife) the 
duties of the wife to her hnsband. She way 
a doer of good to all creatures, not only a 
knower but a practiser of virtue and religion, 
living a life of hard austerities and vows, [he 
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name sfaasuya (Kt one who js devoid of 
nutlice) she carned by hér own deeds and 
sacrifices (Remaynna, Ayodhya K. t7 
sarga). 

fig) MAYAVATI: 


the Mantra Shastras. 


She was learned in 
Lt is deseribëd in the 
Brahoavaivaniia Parana that she initiated 
her own fitsband in Mantra. 

(20) SETA: 


of Hindu womanhood, too well-kuown to 


The most cherished ideal 
meed any deseripuon, We quote the elo- 
quent words of Swami Vivekananda on ber 
from one of his Madras leetures, t00 tempt- 
ing to be omitted here. “And what to speak 
of Sita? You may exhaust the literature of 
the world that is past, aud I miry assire you, 
will have to exhaust the literature of the 
world of the future, before finding another 
Sita. Sita is unique : that character was once 
depicted, and once forall, Ramas have been, 
perhaps several, but Sitas never, . She is the 
very type of the Indian woman as she should 
be, for all the Indian ideals of a perfected 
woman have got around that one life of Sita, 
and here she stands, these thousands of years 
commanding the worship ofevery man, woman, 
or child, throughout the length and breadth of 
ihe land of Aryavarta. ‘There she will always 
be, glorious Sita, purer than purity itself, alt 
patience and all suffering. She who suffered 
that life of suffering without a murmur, she the 
ever chaste and ever pure wife, she the ideal of 
the people, th ideal of the gods, the great 
Sita, our mutional god she must always re- 
main, Aud every vone of us knows her too 
well to require much delineation, All our 
mythowgy may vanish, even our Vedas may 
depart and our Sanskrit language may vanish 
for ever, but as long as there will be five 
Hindungliving here, speaking the most vulgar 
pitorszmpereywilt the story of Sita be present. 
Mark ñyaworàd Sita has gone into the very 
vitalsromourirace, She is in the blood of 
every muda nan and woman ; we are ail 
childi@amoeSits. Any attempt to modernise 


onr women Wit tries to take our women 
away from that ideal of Sita, isat Mihoe The 
women of dndi must grow aod develop in 
the footprints of Sita, and that is the only 
way.” 

(21) OPARA: Phe intelligent wife of Badi; 
she was very keen in discerning the subtle 
meanings of things, She advised her hus- 
band to be on friendly tems with his brother 
and when he did not listen to her wise words, 
she foresaw the inevitable  eakunity chat 
was going to tike phwe and retired to her 
apartment with a broken heart, 

(22) SANDILE: A Brahman lady who 
practised Ikuwd Zupas. Irom the Mihabhariita 
we understand that she was versed in the 
Mantras, aud auained Siddis. When Sumana 
struck with the higher atuinmems of Sandili 
approached and asked ber about the means 
and works through which she had attained 
the spheres of the Devas by getting rid of all 
impurities, she said, “I have reached this stne 
neither by wearing the ochre robe of the 
Samnyusin or the bark of trees, nor by shaving 
the head or wearing matted locks, but by 
serving my busbaud with whole heart and 
devotion, ‘Then she described the guties.of a 
woman, Tn the Auushasana Parva occurs her 
story told by Bhishma, 

(23) MANDODARL: 


Ravana, 


The consort of 
She was versed in the principles of 
cthics and politics aud was devoted to her 
husband. Had the great Ravana listened to 
her-wise counsel he would never hive lost 
his vast empire and wealth, —the envy of the 
gods and men, aud his wide circle of relations 
and sons numbering thousands rnd lastly 
his own life iu his war with Rama. her 
memorable words.to Ravana before the out- 
break of war, sorrowful, yet kind and 
wise based on the universal principles of 
Karma are worth perusal, (Vide the war 
section, chap 113. Valmiki Ramayan::} 
(To be continue) 
VIRAJANANDA, 


